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majority of cases,

they desi ; . .
ority in power ( Y designate themselves simply by their superi

. as “the powerful,” “the masters,” “the command-
ers”) or by the most clearly visible signs of this superiority, for
example, as “the rich,” “the possessors” (this is the meaning of
:]fsy:: and of corresponding words in Iranian and Slavic). But they

do it by a typical character trait: and this is the case that

concerns us here. They call themselves, for instance, “the truthful”;

this is 50 above all of the Greek nobility, whose mouthpiece is the
Megarian poet Theognis.! The root of the word coined for this,
esthlos,? signifies one who is, who possesses reality, who is actual,
who is true; then, with a subjective turn, the true as the truthful: in
this phase of conceptual transformation it becomes a slogan and
catchword of the nobility and passes over entirely into the sense of
“noble,” as distinct from the lying common man, which is what

1 Nietzsche's first publication, in 1867 when he was still a student at the Uni-
versity of Leipzig, was an article in a leading classical journal, Rheinisches
Museum, on the history of the collection of the maxims of Theognis (“Zur
Geschichte der Theognideischen Spruchsammlung”). Theognis of Megara
lived in the sixth century B.C.

3 Greek: good, brave. Readers who are not classical philologists may wonder
as they read this section how well taken Nietzsche's points about the Greeks
are. In this connection one could obviously cite a vast literature, but in this
brief commentary it will be sufficient to quote Professor Gerald F. Else's
monumental study Aristotle's Poetics: The Argument (Cambridge, Mass.,
Harvard University Press, 1957), a work equally notable for its patient and
thorough scholarship and its spirited defense of some controversial interpre-
tations. On the points at issue here, Else’s comments are not, I think, con-
troversial; and that is the reason for citing them here.
“The dichotomy is m:stly takgg forl ﬁtcd thomer: :lbere are not
occasions when the heaven-wide gulf between heroes and commonery
:r?;yhas tol be mentioned.30 [30Still, one finds ‘goad’ (esthloi) and ‘baq’
(kakoi) explicitly contrasted a fair number of times: B366, Z489, 1319, , ,
In the . . . seventh and sixth centuries, on the other hand, the antithesig
ws common. In Theognis it amounts to an obsession . . . Greek think.
’ g; bepins with and for a long time holds to the proposition that manking is
divided into ‘good’ and ‘bad,’ and these terms are quite as much social, polit-
| ical, and economic as they are moral. . . . The dichotomy is absolute apq
9 exclusive for a simple reason: it began as the aristocrats’ view of society apgq
reflects their idea of the gulf between themselves and the ‘others’ p
w& minds of a comparatively small and close-knet grou% hk‘e the Greek aristoc.
| racy there are only two kinds of people, ‘we’ and ‘they’; and of course ‘we
.‘ m")’ the good people, the proper, decent, good-looking, nght‘-thmkjns Ones,
r’b hile ‘they’ are the rascals, the poltroons, the good-fpr-yothmy ¢+« Atig.
wtll knew and sympathized with this older aristocratic, Practical’ jdeg) not
:.; lilperior to the contemplative, but at least as next best to it" (p. 75).'
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62
. . ich one still finds today the maxim,

pation in l:::;:ngse ;';c:h:f:ﬁas‘ e, and matt«sr—of-factn¢$S--anr.‘!l r:n::
sk scn]qt.es on’e has the right to breed every kind of Europegy
these quali lThese Germans have employed fearful means tq ac.
ma'ndarm)- ory, so as to master their basic mob-instinct and y,
qullt‘:la ';l:s?ng; Consider the old German punishments; for exap,.
blr: st::ing (the :c,agas already have millstones drop on t.hg h?.ad of
fh e, guilty), breaking on the wheel (thf: most characteristic inven.
tion and speciality of the Germar} genius in the real.m of punish.
ment!), piercing with stakes, tearing apart or trampling by horses
(“quartering”), boiling of the cnmma} in oil or wine (still efnployed
in the fourteenth and fifteenth centuries), the popular flaying alive
(“cutting straps”), cutting flesh from the chest, and also the prac-
tice of smearing the wrongdoer with honey and leaving him in the
blazing sun for the flies. With the aid of such images and procedures
one finally remembers five or six “I will not’s,” in regard to which
one had given one’s promise so as to participate in the advantages
of society—and it was indeed with the aid of this kind of memory
that one at last came “to reason”! Ah, reason, seriousness, mastery

:::otgh:t-aﬂmgﬂ“’ Whole somber thing called reflection, all these
'ves and showpieces of man:
bo.llght! how much blop e Aty they have been

things”) od and cruelty lie at the bottom of all “good
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Schulden [debts]?" Or that punishment, as requital, evolved quite
independently of any presupposition concerning freedom or non-
freedom of the will>—to such an extent, indeed, that a high degree
of humanity had to be attained before the animal “man” began even

~ to make the much more primitive distinctions between “intentional,”

6

“negligent,” “accidental,” “accountable,” and their opposites and to
take them into account when determining punishments. The idea,
now so obvious, apparently so natural, even unavoidable, that had
to serve as the explanation of how the sense of justice ever appeared
on earth—*“the criminal deserves punishment because he could have
acted differently”—is in fact an extremely late and subtle form of
human judgment and inference: whoever transposes it to the begin-
ning is guilty of a crude misunderstanding of the psychology of
more primitive mankind. Throughout the greater part of human
history punishment was not imposed because one held the wrong-
doer responsible for his deed, thus not on the presupposition that
only the guilty one should be punished: rather, as parents still pun-
ish their children, from anger at some harm or injury, vented on the
one who caused it—but this anger is held in check and modified by
the idea that every injury has its equivalent and can actually be paid
back, even if only through the pain of the culprit. And whence did
this primeval, deeply rooted, perhaps by now ineradi.ca.ble idea
draw its power—this idea of an equivalence between injury ax}d
Pain? I have already divulged it: in the contractual relationship
between creditor and debtor, which is as old as the idea of “legal
Subjects” and in turn points back to the fundamental forms of buy-

g, selling, barter, trade, and traffic.

e ——

1The Ge : i for “debt(s)"
_ rma “ouilt” is Schuld; and the German
E‘?‘huld(en)_n‘ﬁ?\?:ﬂ:gs gf ..gjlt..rf;ﬁc“:ahtor” is Schuldner; and so forth.




SECOND ESSAY, SECTION 6 65

form of a kind of pleasure—the pleasure of being allowed to vent
his power freely upon one who is powerless, the voluptuous pleas-
ure “de faire le mal pour le plaisir de le faire,” 2 the enjoyment of
violation. This enjoyment will be the greater the lower the creditor
stands in the social order, and can easily appear to him as a most
delicious morsel, indeed as a foretaste of higher rank. In “punish-
ing” the debtor, the creditor participates in a right of the masters:
at last he, too, may experience for once the exalted sensation of
being allowed to despise and mistreat someone as “beneath him”—
or at least, if the actual power and administration of punishment
has already passed to the “authorities,” to see him despised and

mistreated. The compensation, then, consists in a warrant for and
title to cruelty.— |



As its power increases, 8 COmMMunity ceageg o

ons so seriously, because they ¢ I
an
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considered as dangerous and destructive to the whol, ,, e
formerly: the malefactor is no longer “set beyong gy, Iy
ace” and thrust out; universal anger may not be venteg Uy !

f: unrestrainedly as before—on the contrary, the whje i
on carefully defends the malefactor against this anger, e,

that of those he has directly harmed, and takes him under ity
tection. A compromise with the anger of those directly inure
the criminal; an effort to localize the affair and to prevent it iy
causing any further, let alone a general, disturbance; attempts
discover equivalents and to settle the whole matter (compositio)
above all, the increasingly definite will to treat every crime asia

some sense dischargeable, and thus at least to a certain extent t

isolate the criminal and his deed from one another—these traits
volves. As

become more and more clearly visible as the penal law ¢
the power and self-confidence of a community increase, the peod
law always becomes more moderate; every weakening or imperiling
of the former brings with it a restoration of the harsher forms of |
the latter. The “creditor” always becomes more humane to the &
‘ :’eut;te thgthhc has grown richer; finally, how much injury he can ¢
| wealu:v ';g out suffering from it becomes the actual measure of his
sciousr;esslso;wt unthinkable that a society might attain such a con
possible to it-,;ouf” that it could allow itself the noblest Juxury
B My parasites to ‘::;;,g’ t.hos? who harm it go unpunished. “What 8’;
4 am St;(;lng eno"gh for "',:t';::ght say. “May thcy live and Prosper.
€ justi :
Justice which begall with, “eve !ything is dl.SChargeabk’

: — &

3 Woe to the IOu“!

vidual’s transgressi
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they are usually confounded. How have previous genealogists of
morals set about solving these problems? Naively, as has always
been their way: they seek out some “purpose” in punishment, for
example, revenge or deterrence, then guilelessly place this purpose
at the beginning as causa fiendi* of punishment, and—have done.
The “purpose of law,” however, is absolutely the last thing to em-
ploy in the history of the origin of law: on the contrary, there is for
historiography of any kind no more important proposition than the
one it took such effort to establish but which really ought to be
established now: the cause of the origin of a thing and its eventual
utility, its actual employment and place in a system of purposes, li.e
worlds apart; whatever exists, having somehow come into being, i3
again and again reinterpreted to new ends, taken over, transformed,
and redirected by some power superior to it; all events in the or-
ganic world are a subduing, a becoming master, and all subduing
and becoming master involves a fresh interpretation, an adaptation
through which any previous “meaning” and “purpose” are neces”
sarily obscured or even obliterated, However well onc has un-
derstood the wrility of any physiological organ (or f’f 3 legal ln;
Stitution, a social custom, a political usage, 8 gom n ’_“h“ ;n ot
religions cult), this means nothing regarding its Ongio: a;v-v—for
Uncomfortable and disagreeable this may sound to older €H8= 7
one had always believed that to understand the dgmonst: mgﬂw
Pase, the utility of a thing,  form, o an inSUWR . made for
nderstand the reason why it originated—the €¥° being

» the hand being made for grasping: : un-

.. Thus one also itiagined thftr punishment Was d‘"ﬁt?gm

m“& But purposes and utilities are only signs th:t. 2 posed upon it

become master of something less P°W°'ﬁfl . l:fl a “thing,” an

the °hﬂl‘acter of a function; and the entire mstof)'. _chain of ever

Orga,}' & custom can in this’ way be a continuous S1E7 ot even have
lew Interpretations and a daptations whose causes don

related to one another but, on the o ly chance fashion.

< and alternate with one another in 8 PU'° ;);ms by no means

“Volution™ of  thing, a custom, an 082" © rogressus by the
Progressus toward a go’al, even less 8 logical P18
S —

"The
Chuse °ftheorigin.
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1

then—one can be sure of it—he is always o "
er. What does that mean? For this ﬁct ';::s ':o ::-fa:led. ohi
Interpreted:

’ “thins‘

animal—therefore la béte phi
es for an optimum of favorablcp c::::l‘i’tii’::;’u;c;o_ins.ﬁm-
4 all its strength and achieve its maximal Cfr v;‘hnchit
abhors, just as instinctively and witcl: Iang .
ety of discernment that i “higher than all reason,” every kinzub-
intrusion O hindrance that obstructs or could obstruct this path :*
the optimum (1 am not speaking of its path to happiness Pbu[ i:
ath to power, to action, to the most powerful activity, and’in most
cases actually its path to unhappiness). Thus the philosopher ab-
her with that which might persuade to it—mar-

hors marriage, toget
riage being 2 hindrance and calamity on his path to the optimum
What great philosopher hitherto has been married? Heraclitus,

plato, Descartes, Spinoza, Leibniz, Kant, Schopenhauer—they
not; more, one cannot even imagine them married. A married
ongs in comedy, that is my proposition—and as for
es3—the malicious Socrates, it would seem,
to demonstrate this proposition.

r would speak as Buddha did when he was
«Rahula has been born to me, fetter
a here means “a little demon”);

ce a thoughtful moment, sSuppos-
ss one, of the kind

tively striv
can expen
wer; every animal

were
philosopher bel
that exception, Socrat
married ironically, just

Every philosophe
told of the birth of a son:
has been forged fo me” (Rahul
every “free spirit” would experien

ing he had previously experienced a thoughtle

that once came to the same Buddha—"‘narrow and opprcssive,” he
ce of impurity; freedom

thought to himself, “is life in a house, a pla
l:es: in leaving the house”: “thinking thus, he left the house.” As-
cetic ideals reveal so many bridges to independence that a philoso-
pher is bound to rejoice and clap his hands when he hears the story
:fea" fh°3° resolute men who one day said NO 0 all servitude and
ass:: into some desert: even supposing they were merely Strong

;v"d quite the reverse of a strong spirit.
hat, then, is the meaning of the ascetic idcal in the case of 3

SOCr ale. .
S appears in Aristophanes’ comedy The Clouds.

L
k 3 € Philosophical animal.

s

Y
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but the weakest who spell disaster for the gt

122

the strongest o 11
this known? .3 £ f man that
Broadly s1>'=alcm8his fear compels the strong to be Stro: egipy

. oiched: for t
toseedummnshcd,f maintains the well-constituteq > g

a terrible—it z
::: SI\‘?)V';::Yis ti) be feared, what has a more calamitous effect "

ity, i an should inspire not pr ln
any other calalys 1.s tlhzt x:]c:t great fear b!:xt great l;i?fm;ndf
but profound naused; 2150 ™ Id inevitabl Y. Su
these two were one day to unité, they s’v"ou inevitably beget o
the uncanniest monsters: the “Jast will” of man, his will to ROt
ness, nihilism. And indeed a great deal points to t.hns union, Wy,
ever can smell not only with his nose but also with his eyes 44
ears, scents almost everywhere he goes tosiay something like the g
of madhouses and hospitals—I am speaking, 9f course, of the ¢y
tural domain, of every kind of “Europe” on this earth. The sick apy
man’s greatest danger; not the evil, not the “beasts of prey.” Thog
who are failures from the start, downtrodden, crushed—it is they,
the weakest, who must undermine life among men, who call into
question and poison most dangerously our trust in life, in man, and
in ourselves. Where does one not encounter that veiled glance
 which burdens one with a profound sadness, that inward-turned
§ glance of the born failure which betrays how such a man speaks to
himself—that glance which is a sigh! “If only I were someont
clse,” sighs this glance: “but there is no hope of that. I am who
am: how could I ever get free of myself? And yet—I am sick of
myself!”
It is on such soil, on
£ Poisonous plant grows, a]wz;v:::)png;ﬁund’ht'ggt evcryfwl:eed;:::g
charine, Here the worms of » §0 hidden, so Iaisc, o
the air stinks of Secrets and vengefulness and rancor swarm; ”
- malicious of g conspiraclil tfonce.almem; here the web of the ¥ ife
acy of the suffering againste:}: $ Seing Spun constantly—the OOHSP'N
: the aspect of the victorj 1e well-constituted and victorious, h¢f
% emPloyed to disguie th:tu shl-s hated. And what mendaciousness
WOrds and postyres iv;ls hatred is hatred! What a disp!2)
» What an art of “hopest” calumny! TP

"% nob
$ugary, slimy, h(:nbc eloq"‘fnfe flows from their lips! How much
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that has organized it. For one should not overlook this fact- the
strong are as naturally inclined to separate as the weak are to con.
gregate; if the former unite together, 1t. is onl.y wnt'h the aim of an
aggressive collective action and collective sat_lsfa?cfnon of their wijl
to power, and with much resistance from the individual conscience;
the latter, on the contrary, enjoy precisely this coming together—
their instinct is just as much satisfied by this as the instinct of the
born “masters” (that is, the solitary, beast-of-prey species of man)
is fundamentally irritated and disquieted by organization. The
whole of history teaches that every oligarchy conceals the lust for
tyranny; every oligarchy constantly trembles with the tension each
member feels in maintaining control over this lust. (So it was in
Greece, for insance: Plato bears witness to it in a hundred pas-
sages—and he knew his own kind—and himself . . )

19
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19
Is this upermi“cdn understood?— From the moment faith &

t all i A
8 f the ascetic ideal is denied, a new problem arises: that o

the God ©

the value of truth. g
The will to truth requires a critique—let us thus define our

task—the value of truth must for once be experimentall
called into question.** y

(Whoever feels that this has been stated too briefly should
read the section of the Gay Science entitled “To What Extent We,
Too, Are Still Pious” (section 344), or preferably the entire fifth
book of that work, as well as the Preface to The Dawn.)

25

No! Don’t come to me with science when I ask for the natural

antagonist of the ascetic ideal, when I demand: “where is the oppos-
ing will expressing the opposing ideal?” Science is not nearly self-
reliant enough to be that; it first requires in every respect an ideal
of value, a value-creating power, in the service of which it could
Pelieve in itself—it never creates values. Its relation to the ascetic
ideal is by no means essentially antagonistic; it might even be said
to represent the driving force in the latter’s inner development. It
;’gp:::s and ﬁghts, on closer inspection, not the ideal itself but only
bace n‘;:m, dlts guise and masquerade, its temporary dogmatic
ideal, i ligb:rnt stiffening, and by denying what is exoteric in this
ideal, bogp r: :S what life is in it. This pair, science and the ascetic
it: on the sas on the same foundation—I have already indicated
%ame bejjef t}r:,aet °Vefesflm.ation of truth (more exactly: o.n the
“Tefore they 5 truth is inestimable and cannot be criticized).
®¥ can op] ){)cre necessarily allies, so that if they are to be fought
ion of theyas f‘.’"g,ht and called in question together. A depreci-
C¢: one muz:t:;eldeal ’llnaVOidably involves a depreciation of
- 10 say it iP one’s eyes and ears open to this fact! _
fieg “t at preater 1 n advance, for I shall some day return to this
“nd th ength—art, in which precisely the lie is sancti-

c .
| will to decepﬁon has ; { ¥ iore
Ty ; a good conscience, is muc mo
13 tbe o

°°nclus' :
00 to which Nietzsche has been working up-
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THIRD ESSAY, SECTION 27 161

pistory to the glory of 2 divine reason, as the perpetual witness to a
moral world order and moral intentions; to interpret one’s own ex-
Pm’enccs, as pious men .long interpreted them, as if everything
were preordained, everything a sign, everything sent for the salva-
tion of the soul—that now belongs to the past, that has the con-
science against it, that seems to every more sensitive conscience
indecent, dishonest, mendacious, feminism, weakness, cowardice: it
is this rigor if anything that makes us good Europeans and the heirs
of Europe’s longest and bravest self-overcoming.”

All great things bring about their own destruction through an
act of self-overcoming:2 thus the law of life will have it, the law of
the necessity of “self-overcoming” in the nature of life—the law-
giver himself eventually receives the call: “patere legem, quam ipse
wlisti.” 3 In this way Christianity as a dogma was destroyed Dy its
own morality; in the same way Christianity as morality must now
perish, too: we stand on the threshold of #his event. After Christian
truthfulness has drawn one inference after another, it must end by
drawing its most striking inference, its inference against itself; this
will happen, however, when it poses the question “what is the
meaning of all will to truth?”

And here I again touch on my problem, on our problem, my
unknown friends (for as yet I know of no friend): what meaning
:vould our whole being possess if it were not this, that in us the will
0 truth becomes conscious of itself as a problem?

b nol:ls the will to truth thus gains self-consciqusness——thler? can
- oubt of t'hat—-morality will gradually perish now: this is the
*eat spectacle in a hundred acts reserved for the next two centu-

Kies ;
al: geEumf”—‘he most terrible, most questionable, and perhaps
-&t hopeful of all spectacles.—

second essay, above.

u
Two 1; thebung: of, the end of section 10 in thehc line below it, “self

nes ab 3
Ove the footnoted reference and also in t

Submjy og thls Used to render Selbstiiberwindung.
®law you yourself proposed.
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— One criticizes a
Sharpest criticism.— = % person, 5
sharply whea 08¢ pictures their ideal. book, Nog

168

; (SN e ood aphorism i

Praise of aphorisms.— A g00C &P is t0o h

woth of time and is not consumed by all millennia, :l'::‘:m the

every time for nourishment: thus it is the great para;,g: it
of

fiterature, the intransitory amid the changing, the food th,
remains esteemed, like salt, and never loses its savor, ag even g

docs.
200

Original.— Not that one is the first to see something new, py
that one sees as new what is old, long familiar, seen and overlookeg
by everybody, is what distinguishes truly original minds. The first
discoverer is ordinarily that wholly common creature, devoid of
spirit and addicted to fantasy—accident.

201

Philosophers’ error— The philosopher supposes that the value
of his philosophy lies in the whole, in the structure; but posterit
.ﬁnd’ its value in the stone which he used for building, and which
'ﬁ‘n:”d many more times after that for building—Dbetter. Thus it
nms the value in the fact that the structure can be destroyed and

Piheless retains value as building material.

206

W
hy ::h""” Sare nobler’ than artists.— Science requires "{’b o
poctry does: they have to be simpler, less ambitious

| Edlﬂ.
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;¢ causes him to atrophy or perish—m
whethet © - ores must 5
rved, sacrifices MUs! be ma.d?, But such an attitude orl')e‘ 5

in : aim in thej
:’:‘l{ the individual may be worth more than many, also tl‘::tlr behalf
nt, the moment in paradise, may have to be "aluedp;?;;z:

enjoymer™ inuati i
allid continuation of painless or complacent states, The

a - '
thanl ‘;1 of the sacrificial animal, however, is always sounded

philosop y : : A

o0 1ate; and so we retain mores gnd morality'—which is no more
inan the fecling for the whole quintessence of mores under which
one lives and has been brought up—br.m'lght up not as an individ-
4al but as 8 member of 2 whole, as a digit of a majority.— Thus it

happens constantly that an individual brings to bear upon himself,

by means of his morality, the tyranny of the majority.2

130

Readers’ bad manners.— A reader is doubly guilty of bad

manners against the author when he praises his second book at the

expense of the first ( or vice versa) and then asks the author to be
grateful for that.

137

The worst readers.— The worst readers are those who pro-
ceed like plundering soldiers: they pick up a few things they can
use, soil and confuse the rest, and blaspheme the whole.

145

Value of honest books.— Honest books make the reader hon-
e!fl, at least by luring into the open his hatred and aversion which
his sly prudence otherwise knows how to conceal best. But against
;eob;IOk one lets oneself go, even if one is very reserved toward

e,

e ———

150 bla:
’s? bleibt s bei der Sitte und der Sittlichkeit.
ich selbst . | . majorisiert.
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mpactness, and to pour some .

,veﬂ‘yo::g :;, Liﬁn—even when I was a smg::tga:fmt:ev :::“;:te

s that did not in any way disagree with my physio;:gy

gor perhap® with that of Sallust—however it disagreed with e
Schulpforta. .

Later, around the mxdc‘l‘le of l",f°’ to be sure, I decided more
more strictly against all “spirits™: 1, an opponent of vegetarian-
i from experience, just .ln.kc Richard Wagner, who converted me,

¢ advise all more spiritual natures earnestly enough to abstain
tirely from alcohol. Wa_ter is sufficient.

] prefer towns in whxgh opportunities abound for dipping from

ing wells (Nizza, Turin, Sils); a small glass accompanies me
jike a dog.X° In vino veritas:*! it seems that here, too, I am at odds
with all the world about the concept of “truth”—in my case, the
spirit moves Over water.!?

A few more hints from my morality. A hearty meal is easier to
digest than one that is too small, That the stomach as a whole
becomes active is the first presupposition of a good digestion. One
has to know the size of one’s stomach. For the same reason one
should be warned against those long-drawn-out meals which I call
interrupted sacrificial feasts—those at a table d'hote.

No meals between meals, no coffee: coffee spreads darkness.
Tea is wholesome only in the morning. A little, but strong: tea is
very unwholesome and sicklies one o'er the whole day if it is too
weak by a single degree. Everybody has his own measure, often
between the narrowest and most delicate limits. In a climate that is
Very agacant,® tea is not advisable for a beginning: one should

80 an hour earlier with a cup of thick, oil-less cocoa.
Sit as little as possible; give no credence to any thought that

——

'p
10 eﬂ.laps the most famous boarding school in Germany.

is sure] the ing i in kleines Glas lduft mir
hac, meaning intended, although ein d
Thi: :::teln J""d means li%erally: a small glgss runs after me like a dog.
Nietzge “0ce has been adduced—very unreasonably—as evidence that

1 lfcce“;:;:;ff"ins from hallucinations and no longer sane when he

¢n
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d about free

utdoors whfle one move ly

s 000 00T 20Cebrating 8 Least, 100, All prej 't Whih o
the ‘L'LSZ‘LT?& ito—as I have said once beforens_,,

Jin against the bolY ipis ™
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: lace and climate is most ]

ﬁe.qua;“:,:iftizn. Nobody is free to live c::lyyw::ted o
the question ; solve great problems that challenge al] hj, u:' g
whoeer has tricted choice in this matter. The jng cngth
sctually bas 8 YOY T s retardation, its accelerat o
climate on our metabolism, its re o , ; acceleration, poeq
far that a mistaken choice of place and climate can not only ¢
trange & man from his t?Sk bfxt can ?ctually keep it from hip. ke
pever gets to see it. H}s animal vigor haf never become great
enough for him to attain that freedom whxch'overﬂ?w; into the
most spiritual regions and allows one to recognize: this only I can
- The slightest sluggishness of the intestines is entirely suffi-
cient, once it has become a bad habit, to turn a genius into some-
thing mediocre, something “German.” The German climate alone
is enough to discourage strong, even inherently heroic, intestines.
The tempo of the metabolism is strictly proportionate to the mobil-
ity or lameness of the spirit’s feet; the “spirit” itself is after all
merely an aspect of this metabolism. List the places where men
_'itb esprit* are living or have lived, where wit, subtlety, and mal-
ice belonged to happiness, where genius found its home almost of
::“'Jm of them have excellent dry air. Paris, Provence, Flor-
dtpc;u o dem.‘Athens—th%.e names prove something: genius
- ik possibri{i air, on clea.nr skxcs.—that is, on a rapid metabolism,
N 'y of drawing again and again on great, even tre-
:i::"ﬂdk. Vorteile (advants

—

B%3) in Karl Schlechta's edition is a mis-

mt;nchg Mg::cr Ie':ec(t; o.n 34_ (Portable Nietzsche, p. 471).
Mulm bﬂ&ht: ﬂv’"ﬂC’l, litemly riCh in spiri" means inpnm
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rd, Les Sceptiques Grecs,® in which m

ood use. The skeptics, the onl
i e o
erwi always seek refuge wi
s s o e
my way to read much, or diverse things: a reading foomp:n:kls not
sick, Nor is it my way to love much, or diverse things caﬁfif,':f
even hostility against new books comes closer to my instincts than
wolerance,” “largeur du coeur,”® and other “neighbor love.” ®

It is a small number of old Frenchmen to whom I return again
and again: I believe only in French culture” and consider every-
thing else in Europe today that calls itself “culture” a misunder-
standing—not to speak of German culture.

The few cases of high culture that I have encountered in Ger-
many have all been of French origin, especially Frau Cosima Wag-
per, by far the first voice in matters of taste that I have ever heard.

The fact that I do not read but love Pascal, as the most in-
structive victim of Christianity, murdered slowly, first physically,
then psychologically—the whole logic of this most gruesome form of
inhuman cruelty; that I have in my spirit—who knows? perhaps
also in my body—something of Montaigne’s sportiveness; that my
artist’s taste vindicates the names of Moliere, Corneille, and Ra-
cine, not without fury, against a wild genius like Shakespeare—all
that does not preclude in the end that I find even the most recent
Frenchmen charming company. I do not see from what century of
the past one could dredge up such inquisitive and at the same time
such delicate psychologists as in contemporary Paris: tentatively—
for their number s far from small—I name Messieurs Paul Bour-
8%, Pierre Loti, Gyp, Meilhac, Anatole France, Jules Lemaitre, of,

e —

2
’ ;l" Greek skeptics. ‘

_ ;e"",‘he's early philological studies of Diogenes Laertius: D8e69Laerx:g
a«-ﬁé" is fontibus (On Diogenes Laertius’ sources, }868 and 1 'b) t'ans
'Otheg'-z."’ Quellenkunde und Kritik des Laertius Diogenes (c«irgt;a )u i0
B lare . U€ and the study of the sources of Diogenes Laertius, .
'Niegema Of heart. il
ixpt;}‘::’? had corrected printer's proofs and given his imprimatur up 10
' 0 the book, before he collapsed. .

ture” is Bildung.

W
Ord here rendered several times as “cul
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would still be “idealism.” One error after another is coolly placed
on ice; the ideal is not refuted—it freezes to death.~ Here, for
example, “the genius” freezes to death; at the next comer, “the
saint”; under a huge icicle, “the hero”; in the end, “faith,” so-
called “conviction”; “pity” also cools down considerably—and al-
most everywhere “the thing in itself” freezes to death.

2

The beginnings of this book belong right in the midst of the
first Bayreuther Festspiele;! a profound alienation from everything
that surrounded me there is one of its preconditions. Whoever has
any notion of the visions I had encountered even before that, may
guess how I felt when one day I woke up in Bayreuth. As if I were
dreaming!

Wherever was 1? There was nothing I recognized; I scarcely

recognized Wagner. In vain did I leaf through my memories. Trib-
schen—a distant icla Af tha hlacrcad. cas o tonca af anme cimilarity.

A |
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only the two together make a whole: the aesthetic rebipp and the

rebirth.” i i
mom;vhen I read such sentences, my patience is exhauste

«+oh. 1 even consider it a duty, to tell the Germang for
;?‘Lt;ea:;};’hings they have on their cqnscience by now.® 41 ;::e‘
crimes against culture for Iqur centuries they have on their con.
science.— And the reason is z}lways the same; their innermogt
cowardice before reality, which is also cowardice before the truth,
their untruthfulness which has become instinctive with them; thejr

ldea'lll‘;T'Gemans did Europe out of the harvest, the meaning, of
the last great age, the age of the Renaissance, at a moment whenp g
higher order of values, the noble ones, those that say Yes to life,
those that guarantee the future, had tnum.phed at the fseag of the
opposite values, those of decline—even in the_ very instincts of
those who were sitting there. Luther, this ca:lamtty of a monk, re-
stored the church and, what is a thousand times worse, C-hristian.
ity, at the very moment when it was ?a.nqmshed.— Christianity,
this denial of the will to life become religion!— Luther, an impos-
sible monk who, on account of his own “impossibility,” attacked
the church and—consequently—restored it.— The Catholics would
have good reasons to celebrate Luther festivals, to write Luther
plays— Luther—and the “moral rebirth”! To hell with psychol-
ogy! "— Beyond a doubt, the Germans are idealists.

Twice, when an honest, unequivocal, perfectly scientific way
of thinking had just been attained with tremendous fortitude and
self-overcoming, the Germans managed to find devious paths to the
old “ideal,” reconciliations of truth and “ideal”—at bottom, for-
mulas for a right to repudiate science, a right to lie. Leibniz and

Kant—these two greatest brake shoes of intellectual integrity in
Europe!

d ang y

® The remainder of thi i
:I;mable Nietzsche, plps. S:Sc;lf(f”;
4m Teufel mit after p i i
. sychologie: presumably, Nietzsch h
s _ Y, Nietzsche means that those
Ociate Luther with g “morarrebirth" have no regard whatever for
ﬁo"; 0 Pover, i i n 33 (Portable Nietzsche, p. 613), The

d Kaufmann's Nierzsche, Chapter 12, sec-

is quite similar to The Antichrist, section 61



